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WHEN CHURCHES CLOSE DOWN
W ith  the shifting population leaving much o f the m etropolitan 

area, many o f the city schools have found themselves practically out 
o f business. This w ou ld  not have been necessary except for the 
simultaneous trend to have larger and m ore expensive facilities, w ith 
busing o f practically all o f the children. The smaller schools, that used 
to thrive On three or four hundred children, now are called obsolete, 
and are k illed  b y  consolidation. This w e have learned to call educa
tional progress.

But w e are finding a similar situation among our churches in the 
Lou isville  area, w ith  three o f the buildings already sold and another in 
jeopardy. In many ways the causes seem to be the same. Staunch 
members have m oved to distant neighborhoods, preachers and Sunday 
school teachers no longer walk the sidewalks o f the community, and the 
tie-in o f the local community w ith the church is all but gone. Vacation 
Bib le schools and visitation programs seem to run into a stone wall. 
Children ’s attendance has fa llen  abruptly, many classes have been 
combined, and class numbers that used to indicate many different 
classes available are now  only reminders o f happier days. Teachers 
are adversely affected b y  the decline in interest, and we soon find that 
w e  are needing to change the focus o f our study to m eet the needs 
o f our own troubled programs, rather than fee l that joy  o f unfold ing 
the plan o f salvation to those who know it not.

One o f the special woes o f the churches today, is that our “ located 
preacher system” has put all o f this “blam e” upon the preacher. I f  he 
w ere able to draw crowds and hold up the interest, have an on-going 
program  for the young folks, and g ive  proper attention to the sick 
and shut-ins, w e fee l sure things w ou ld  m ove forward. Isn’t this why 
w e want a fu ll-tim e minister? W e  pose such questions as “H o w  can 
you expect a church to grow  w ithout a fu ll-tim e preacher?” “ D o you 
think that w e  can make it, w ithout a bus ministry?” “W e  should have 
organized a youth club or a youth chorus.”  It  m ay be a bit difficult 
to find a man who appeals to the old folks and the young folks at the 
same time. And  i f  w e  find such, he may find us so bound by our 
traditions that he cannot at all do things in any manner that is novel 
or experimental. This is not to say that our traditional ways are not 
good. But it m ight be prudent to notice that some o f our traditions 
curtail the very  zeal and involvem ent that w e  so much want to be

130



manifest. As eases in point, “Aniens" have gone cut o f style to such 
an extent 'that our younger members w ou ld  think it strange to hear 
them. Kneeling during the prayers is mostly unthought-of, and 
standing during the reading o f the Scripture w ou ld  be judged too 
tiring. F ew  words o f thanksgiving, or o f  testimony are ever given 
publicly, and when wom en make requests for prayer at request time, 
there are some members who raise their eyebrows. T o  dare to sing a 
song or two that is not in the hymnal stifles the spirit o f some others, 
and to have an occasional solo—strange to our ears.

I  vote against the consolidated churches the same as I  do the 
consolidated schools. Does a group o f five hundred render m ore praise 
to the Lo rd  than five groups o f one hundred each? Does the H o ly  
Spirit g ive  as much teaching in one sermon to the major group, as H e 
does in the five' sermons that the smaller crowds hear? Personally, I 
had rather have five ministers studying fo r Sunday sermons than one, 
five song leaders working rather than one, five presiding at five different 
communion services than one, and five groups o f ciders lead ing the 
five small congregations than one. f  say this in order to make my 
point against consolidation, per se. The five smaller groups w ill 
offer at least ten times as many opportunities for young men to learn 
to preach, which I think is one o f the ch ief responsibilities o f any 
congregation. I  pray to G od that all o f the congregations grow  and 
grow. I  w ou ld not lim it them even to five hundred. But w e need to 
get away from  this m entality that i f  the number o f members is small, 
then w e  are getting short-changed in our spiritual life , and should 
start floating from  one p lace to another to find the bill o f fare that w e 
feel w e  deserve.

W e  m ight b lam e the demise o f congregations upon the death o f 
certain leaders. But there has always been  the death o f various 
leaders. Joshua was not the same as Moses, but G od ’s pow er con
tinued on. Elisha was not the same as Elijah, yet the mantle o f E lijah 
fe ll upon him, w ith the double portion o f the Spirit. Solomon was 
not the man that K ing D avid  was, yet God was pleased to g ive  him 
wisdom beyond all others. God can and has enabled any and every 
consecrated leader, as H e  chooses to do.

M ay I  make a point for loya lty  to a congregation? W h y  not think 
o f each church as a candlestick (B ev . 1 ) and that each one has its 
place in which to shed light? Jesus walks amidst the candlesticks, and 
it is H e that has the right to rem ove them out o f their place. For our 
part, w e  ought to love and serve where the Lo rd  leads us, and be sure 
that any time w e m ove on, it is at the b idd ing o f the Lord.

W hen Christians in any particular area have banded together 
for public worship and fu lfilling their “ great commission” responsi
bilities, then there ought to be a sense o f joint-responsibility before 
the Lord  in the1 local work. W h o  w ou ld  dare to renege when Jesus 
calls us to serve H im ? W e  set' many who w ill not join hard on to 
the local congregation for fear o f being g iven  stated duties that would 
demand regular attendance. W e  must rem em ber that the Lo rd  knows 
our hearts and our works, o f “ what sort they be.”
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W ill  we know our loved  ones in  heaven?

I  can think o f no reason w hy w e should not know  in heaven those 
who have been our loved  ones on earth. There  is much about the 
future life  which w e  do not know, and the B ib le does not attem pt to 
answer all the questions our curiosity m ight lead us to ask, but there 
is evidence to indicate a continuing identity for those who have died. 
W e  are not swallowed up in some mass o f beings or a condition in 
which personality is lost. Jesus spoke o f Abraham, Isaac, and Jacob as 
having continuing identities (M att. 22:32). I t  is not said that God 
was their God but that H e  is, and that long after they had died. In 
the account o f the rich man and Lazarus (L k . 16 :19ff), there is a 
retained identity and a m em ory o f an earthly fam ily. Moses and Elijah 
appeared on the M ount o f Transfiguration (M a tt. 17:I f f ) ,  where they 
had specific identities and must have retained qualities which helped  
iden tify  them. Perhaps the strongest evidence is found in the state
ment o f 1 Cor. 13:12: “ For now  w e see in a mirror, darkly; but then 
face to face: now  I  know  in part; but then shall I  know  fu lly  even as 
also I was fu lly known.” There have been those who in search o f a 
p roo f text to use against modern charismatics have tried to make this 
verse speak o f the com pletion o f the N ew  Testament. This seems to 
m e to be bad exegesis o f the verse. I  b e lieve  the “perfect” —the “ then” 
as contrasted w ith  the “now ”—comes in the next life, when Christians 
are w ith the Lord . Then  w e shall know fu llv. A nd  that seems to 
say definitely that w e  shall know our loved  ones in heaven.

L e t us not draw  w rong conclusions from  this, however. This does 
not mean w e shall go on liv in g  in little fam ily clusters and maintaining 
the same circle o f friends and loved  ones w e  knew on earth. It  does 
not mean w e shall sit around m oping about absent loved  ones who are 
not there, who w ere not saved. It  does not mean a continuing hus
band and w ife  relationship. Jesus said specifically that there is no 
m arrying and g iv in g  in marriage (L k . 20: 34-36). The know ledge of 
one another w ill not mean the same thing it does now. M y  concept 
is that w h ile  there w ill be a know ledge o f the' relationships that existed 
on earth, our love w ill b e  so perfect that instead o f reserving a special 
measure o f it fo r relatives and friends w e  w ill have a fam ily type o f 
love for all o f G od ’s people. Christians often in the present find their 
relationship w ith  certain brethren exceeds the worth o f some fam ily



ties. W e  may be closer to spiritual brethren than w e are to some 
brethren in the flesh. Jesus spoke o f this in His own perfect life  ( Matt. 
12:46-50). Our thinking in that clay w ill not be clouded by the selfish
ness that we often display now. W hen  the church is presented to 
Christ as “not having spot or wrinkle or any such thing” (E ph . 5 :27 ), 
then the individual Christian w ill be w ithout im perfection. Our love 
will be more like H is unselfish kind o f love.

Moreover, instead o f being unhappy because a relative did not 
make it to heaven, w e w ill look at the issues in the m ore perfect light 
we w ill then have. W e  w ill know that their absence is thoroughly 
righteous. W e  w ill realize that they sinned against our precious 
Lord and refused His grace. W e  w ill see more nearly w ith  the eyes 
of God and w ill understand His hurt. Someone declares, “ I  could not 
be happy in heaven if  I knew m y m other ( father, brother, sister, aunt, 
friend, etc.) w ere not there.”  This is to judge heavenly things by  our 
present selfish human standards. Instead, w e  w ill then know that our 
God acted righteously and m ercifu lly and there w ill be concern for 
His honor and glory. There w ill be no tears in heaven. Jesus has 
told us that clearly. So the kind o f thinking that w ou ld  bring tears 
to us now w ill be missing then. It w ill not be ignorance but the m ore 
perfectly balanced thinking o f perfect know ledge.

Can you g ive  me some help  on “baptism  fo r  the clead,'’ as found  in 
1 Corinthians 15:29?

I cannot offer anything which has not been proposed by  others. 
One commentator suggests that there are at least thirty different 
“explanations” o f this verse. This is the only place in the N ew  Testa
ment where this term occurs. It has probably g iven  difficulty to every 
one who has attem pted to offer a solid, scriptural exposition o f the 
passage. Th ere  have been in history and there are today those who 
practise a proxy or vicarious baptism —that is, a liv ing  person is baptized 
for one who has d ied  unbaptized. These w ou ld likely say that the 
passage is qu ite clear. Their problem  arises, however, in harm onizing 
such a practice w ith  the rest o f scripture.

W h y  should w e not accept what seems to be the most evident 
m eaning—an act by a liv in g  person on behalf o f one who has died? 
Because nothing else in the N .T . suggests that w e  can have any impact 
on the status o f one w ho had died. This is a form  o f “ second chance,” 
an opportunity after death to change one’s eternal status from  lost 
to saved. N oth ing in the N .T . elsewhere teaches this, and a good m ea
sure o f material suggests it is an impossibility. The one who dies 
goes im m ediately to be either “w ith Christ”  or to a place o f torment 
(2  Cor. 5:6-8; Phil. 1:23; Luke 16:19ft). From  the latter place there 
is no removal, seeing there is a “ great gu lf fixed” (L k . 1926) to prevent 
such a change. Th e  N .T . knows nothing o f a purgatory, from  which 
prayers, proxy baptism, or any other acts o f the liv ing  could have any 
influence on the status o f those who have died. In  other words, no 
benefit from  any substitutionary act b y  the liv in g  could be gained by 
those who have d ied physically. O ne ’s own faith is what determines 
one’s destiny. W e  cannot be lieve  for another, cannot repent for 
another, and cannot be baptized  for another, even in life, much less
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when the other has already gone to a state o f torment. W hatever is 
meant by the phrase, “baptized  for the dead,” it is evident that Paul 
was not proposing a substitutionary act as va lid  before God.

It  has been proposed that there m ay have been those at Corinth 
who erroneously practised a baptism fo r the dead and that Paul m en
tions it here, not to approve o f the practice but to show their b e lie f in 
a rcssurrcction. There is a noticeable change o f pronouns in the 
passage from  “they,” w ho practise baptism for the dead, to “w e ” (v . 
30 ), those Christians w ho stand in jeopardy fo r their faith. Jesus on 
one occasion referred  to Jews who cast out demons (o r  claim to ) w ith 
out g iv in g  approval to their methods (M att. 12:27). Under certain 
conditions this is a legitim ate form  o f argument, but w e  cannot be 
dogm atically certain that it is used here.

Attem pts have been m ade by translators to try to discover a w ord  
order or shade o f m eaning here that m ight make a difference. Some
times translators supply explanatory words not actually in the text 
but im plied. A  proposal here is : “ baptized for ( or, w ith  a v iew  toward 
the resurrection o f ) the dead.” In  other words, the baptism  w ould 
refer to the individual's own baptism submitted to in life  because he 
b elieved  there was to be a resurrection o f the dead.

None o f the “ explanations” seem to be w holly  satisfactory. This 
is probably one o f those passages in Paul’s writings referred  to by 
Peter (2  Pet. 3:15-16) which is hard to be understood. L e t  us beware 
o f the danger o f wrestling it to mean something that was never intend
ed. N ote  that those who do this wrest also the other scriptures. I f  
therefore w e handle aright the word  o f God, seeking its message truly 
and not sim ply seeing what w e  can make o f it, then a question about 
this passage is not a critical issue. Surely w e  w ou ld  not establish a 
doctrine on this passage which runs counter to the rest o f N .T . teaching.

113 N . 6th St., Oakdale, La. 71463

Τ ιυο  lectures presented at the unity  sem inar sponsored by the South  
Lou isv ille  C hurch  o f C hrist at the H igh land  C hurch  o f C hrist during  
fa ll, 1981.

Tension And Ambiguity In Early Disciple 
Thought And Practice

D ale A. Jorgenson

“But the wisdom from  above is first pure, then peaceable, gentle, 
open to reason, full o f m ercy and good fruits, w ithout uncertainty or 
insincerity. And  the harvest o f righteousness is sown in peace by those 
who make peace.” James 3:17-18, RSV.

Th e  purpose o f this paper is to show that some o f the tensions 
still experienced by  various constituencies o f the Restoration M ovem ent 
o f Campbells, Stone and Scott w ere almost “built in” to the history o f
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the Christian Churches and Churches o f Christ by virtue o f the stances 
taken by the fathers. It  w ill b e  suggested that this tension does not 
have to be debilitating spiritually or anti-Christian, or even anti- 
Scriptural, p rovided  it is used creatively in a Context o f Christian love 
and obedience.

The other purpose o f the paper is to point out some o f the indigen
ous ambiguity built into the m ovem ent b y  the Declaration and 
Address and by other Cornerstone statements o f the early Restoration 
Movement.

By am biguity  I  am speaking o f a kind o f no-man’s-land which 
occurs about the Restoration approach to B iblical teaching when it 
seems to fa ll “ in the cracks” o f definite “Thus saith the Lo rd ” teaching. 
I  would like to suggest that am biguity is also a creative concept which 
requires us to walk by faith and not by sight, nor by  intellectual power 
otherwise known as pride. As Abraham  went out, not know ing w h ith 
er he went, and thus becam e the father o f the faithful, our m ovem ent 
has given us a like opportunity to w alk  by faith in the absence o f a 
definitive creed. The problem  has often been  that w e  have had a low  
tolerance level to w ithstand ambiguity!

Some o f the focal points o f tensions which have existed w ithin 
various Restoration M ovem ent groups, or between the develop ing 
groups, have included such issues as these:

1. The doctrine o f the Declaration and Address concerning the 
silence o f the Scriptures: what does it mean? Does “ silence” 
suggest the necessity o f u tilizing human intelligence in resolv
ing a question or does it mean that w e  should do nothing at all?

2. The modernist-fundamental controversy during M cG arvey ’s 
era and the resultant split betw een  major groups o f the larger 
m ovement.

3. The organization o f the churches as a cooperative and 
organic body versus the concept o f com plete congregational 
autonomy and independence.

4. Mr. Pinkerton, his notorious (o r  in fam ous!) melodian at M id 
way, Kentucky and the resultant controversy over the use o f 
instrumental music in worship.

5. Journals, publishing houses, Sunday school literature, editors 
o f religious publications w ith  their respective fo llow ings and 
sometimes d ivisive functions.

6. T h e  strong urge o f some members o f the m ovem ent to assert 
doctrinal positions through the use o f public controversy 
(C am pbe ll w ith Owen, Purcell, M acall, and W alker, Bolls- 
Boles, G. C. Brewer w ith  numerous Baptists, and many others).

7. Faith in the rational process inherited from  John Locke, along 
w ith a high metabolism  for matching intellectual wits in an 
argum entative posture rather than the emphasis on spiritual 
exegesis.

8. The 1906 separation in the U nited States census between  the 
Churches o f Christ and the Christian Churches.

9. The later rifts betw een  Christian Churches (D iscip les o f 
Christ) ep itom ized in the Restructure o f the Church and the



independent Christian Churches; or the Pre-m illennial-Am il- 
lennial brothers and sisters; or the “ co llege controversy” or the 
various missionary controversies, etc. ad, inf.

10. The ironic dichotom y o f the early stance for Christian unity 
by the fathers against the “Com e join us and vve w ill then all be 
together” approach to unity characteristic o f  the late nine
teenth-century preachers and m any o f the twentieth-century 
members.

It is not necessary here to detail the events in Thomas C am pbell’s 
life  which led  him, a Seceder m inister o f the Church o f Scotland, to 
im m igrate to the N ew  W orld  in search o f both better physical health 
and a m ore harmonious religious environment. A fter several months 
o f encounter w ith some o f the same kinds o f sectarian partisanship in 
western Pennsylvania which he had fled in Scotland, and shortly after 
the arrival o f his fam ily  from  the old  country (in c lu d ing  his son, 
A lexander), he published the D ecla ra tion  and Address in -1809. The 
publication was m ade on  behalf o f the W ashington Christian Associa
tion, a group o f Christians from  heterogeneous denom inational back
grounds who agreed  together to seek a w ay o f  unity and fellowship 
against the p reva iling  tide o f  partyism and conflict.

The Declaration set the stage for the document in the passage 
quoted here:

W hat dreary effects o f those accursed divisions are to he seen, even in this 
highly favored country, where the sword of the civil magistrate has not as yet 
learned to serve at the altar! Have w e  not seen congregations broken to pieces, 
neighborhoods of professing Christians first thrown into confusion by party con
tentions, and, in the end, entirely deprived of gospel ordinances; while, in the 
meantime, large settlements and tracts o f country remain to this day destitute 
of a gospel ministry, many churches being either so weakened by  divisions that 
they cannot send them ministers, or the people so divided among themselves that 
they w ill not receive them.

The opening part o f the Declaration strikes a catalyst stance 
in suggesting the possibility o f Christian unity based upon the w idely- 
held fundamentals o f the faith:

It is, to us, a pleasing consideration that all the Churches of Christ which  
m utually acknowledge each other as such, are not only agreed in the great 
doctrines o f faith and holiness, but are also m aterially agreed as to the positive 
ordinances of gospel institution, so that our differences, at most, are about the 
things in which the kingdom of G od  does not consist; that is about matters of 
private opinion or human invention. W hat a pity that the Kingdom  of G od  should 
be divided about such things!

The elder Cam pbell then outlines his opposition to a broad test 
o f faith  for Christians, either in a ereedal statement or in an im plied one 
through the authority o f men:

That as it is not necessary that persons should have a particular know ledge  
or distinct apprehension of all D ivinely-revealed truths, in order to entitle them  
to a place in the Church; neither should they, for this purpose, be  required to 
make a profession more extensive than their knowledge.

Late in this remarkable document, in Propostion 10, Cam pbell and 
the W ashington Association make an eloquent statement in the cause o f 
Christian unity and against division:

That division among Christians is a horrid evil, fraught w ith  many m ils. It 
is antiChristian, as it destroys the visible unity of the body of Christ, as if he were  
divided against himself, excluding and excommunicating a part o f himself. It is
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antiscriptural, as being strictly prohibited by  his sovereign authority, a direct 
violation of his express command. It is antinatural, as it excites Christians to 
condemn, to hate and oppose one another, w ho are bound by  the highest and 
most endearing obligations to love each other as brethren, even as Christ has 
loved them. In a word, it is productive of confusion and of every evil work.

A t this point, Thomas Cam pbell obviously expected intellectual 
and theological disagreement betw een  peop le who at the same tim e 
were accepting each other as brothers and sisters in Christ. In  his 
Mem iors o f A lexander C am pbell Robert Richardson acknowledges the 
fact that com plete unity o f the faith  and unity o f p rivate opinion w ere 
not envisaged by the writers o f the D ecla ra tion  and Address:

Should any object that this proposed literal conformity to the Scripture alone 
would not secure complete unanimity of sentiment, this is freely admitted; but 
it is answered that entire unanimity in opinion is neither possible nor desirable  
in this imperfect state, nor was it indeed ever contemplated by the Author of 
Christianity, as the exhortations to mutual forebearance in the Scriptures them
selves attest.

A t the time o f the publication o f the D eclara tion  and Address the 
Washington Christian Association was not yet considered a church 
per se. A lexander Cam pbell h im self said that the leaders w ere all 
scriptural Presbyterians. Later, o f course, the Campbells w ith  some o f 
the movement w ere in and out o f the Baptist Church. This aspect o f 
the beginning o f the Cam pbell-Stone Restoration M ovem ent clearly 
indicates a gathering together o f Christians from  heterogeneous 
denominational backgrounds in the Association w ith  an eye to fe llow 
ship and unity in speaking w ith  the Scriptures. Unity and inclusive
ness have, thus, always been one arm o f the M ovem ent which has had 
strong influence in the w ay w e  thought about ourselves.

From the beginn ing o f their work in Am erica, the Campbells 
differentiated sharply between  fa ith  and opin ion . The faith for 
them included the Gospel message, bring ing forth good works worthy 
of repentance. Opinions related to beliefs perhaps im p lied  by Scrip
ture but areas not exp lic itly  taught w ith a “ thus saith the Lord .” 
Although they w ere somewhat naive concerning this division (n o t 
fu lly rea lizing that what they be lieved  was explicit another reader 
o f Scripture believed  was onlv im plicit, and v ice  versa ), this differentia
tion has pretty w ell held  w ith  D iscip le and Church o f Christ teaching 
during the years since.

D uring his 1843 debate w ith Presbyterian N .L . R ice o f Bourbon 
County, Kentucky, A lexander Cam pbell summarized the principles 
which had m oved  the W ashington Christian Association:

W e  receive men of all denominations under heaven, o f all sects and parties, 
w ho w ill make the good confession on which Jesus Christ budded  his church. 
W e  propound that confession of the faith in the identical words of inspiration, so 
that they w ho avow  it express a divine faith and build upon a consecrated 
foundation—a well-tried corner stone. . . .

U pon  this ground m any of us have stood for many years. W e  have fully  
tested this principle. M en, form erly o f all persuasions and of all denominations 
and prejudices, have been baptized 011 this good confession and have united in 
one community. Amongst them are found those who have been Romanists, 
Episcopalians, Presbyterians, Methodists, Baptists, Restorationists, Quakers, Arians, 
Unitarians, etc. etc. W e  have one faith, one Lord, one baptism, but various 
opinions. These, w hen left to vegetate without annoyance, if erroneous, wither 
and die. W e  find much philosophy in one of Paul’s precepts, somewhat m is-
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translated, “ R ece ive  one another w ith ou t rega rd  to d iffe ren ce  o f  op in ion ." W e  
ind eed  rec e ive  in our com m union persons or other denom inations w h o  w ill take 
upon them  the responsib ility  o f  their partic ipa tin g  w ith  us. W e  do  in d eed  in our 
a 'lec tions and in our practice  rec e ive  a ll Christians, all w h o  g iv e  ev id en ce  o f 
their fa ith  in the M essiah, and o f  their attachm ent to his person, character, and 
w ill.

A t this point in his life , w ell into his mature career, Cam pbell 
acknow ledged the difficulty o! separating faith and opinion along the 
well-defined lines idea lized  by the earlier D eclara tion  and Address: 

W e  lon g  since lea rned  the lesson that to d ra w  a w e ll-d e fin ed  boundary 
b e tw een  fa ith  and op in ion , and, w h ile  w e  earnestly  con tend fo r  the fa ith , to a llow  
p e r fec t freed o m  o f op in ion  and o f the expression o f op in ion , is the true ph ilosophy 
o f church union and the sovere ign  antidote against heresv. lie n e e  in our com 
m un ion  at this m om ent w e  h ave as strong C alv in ists and as strong Arm in ians as 
any, I presum e, in this house— certa in ly  m an y that h a ve  been  such. Y e t  w e  go  
hand in hand, in one fa ith , one hope, and in a ll Christian union and coopera tion  
in the grea t case o f personal sanctification and hum an redem ption .

In  summary, it scorns apparent from the writings o f both Thomas 
and A lexander Cam pbell and from  the attitudes o f their co-workers in 
both the W ashington Christian Association and the em erging "Restora
tion M ovem ent” that the unity o f Christians was one o f the great 
driving hopes and goals o f our D iscip le fathers.

(Pa rt I I  in June)

Jack Blaes preaches at the Antioch Church, Frankfort, Ky. and teaches at the 

Portland Christian School in Louisville.

Jack Blaes

D O  Y O U  K N O W ?  T h at it is costing 
the A m erican  lax payer $45,000 a w eek  
to protect would-be-assassin John H in 
ck ley, Jr.? l l in e k le y  w as assigned 31 
guards during his trial. In  the year 
fo llo w in g  the attem pt to lake our 
P res iden t’s life , the U.S. G overnm en t 
has spent m ore than $750,000 on H in 
ck ley ’ s security.

T h a t the “ L ib e ra l"  N e w  York Post 
has a ckn ow ledged  that a “ fa m ily  o f four 
at the p o ve rty  leve l has $375 m ore in 
purchasing p o w e r  than it w ou ld  have 
i f  inflation had  continued at its rate 
under the C arter A dm in istra tion ” ? Sec
retary' Schw eiker o f H ea lth  and Hum an 
Serv ice says that the M ed ica re -M ed i-  
eade bu dget w ill increase nearly  $0 b i l

lion. H e continues to let us k n ow  that 
his departm en t is bu dge ted  $56 b illion  
m ore to spend than the D efen se  D ep art
ing nt.
Som eth ing like $20 m illion  in Social 
Security cheeks go  uncashed each  year? 
T h a t these funds are not retu rned  to 
tin ' Social Security' Trust Fund from  
w h ich  they w ere  o rig in a lly  w ithd raw n? 
O f course, you kn ow  that Social Secur
ity  is in b ig  trou b le  at the bank and 
cou ld  save its tax-paying contributors a 
bund le b y  rec la im in g  that w h ich  is 
r igh tfu lly  its own.
S O M E  M O R E  D ID  Y O U  K N O W . Th at 
there are no guarantees w ith  Social 
Security as to w h at k ind o f benefits it 
w ill pay ? As to the cost, d id  you  kn ow  
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that between I960 and 1980 the per
centage of taxes claimed by S. S. in
creased from 12.1% to 26.5%? That 
the average young adult until he retires 
will pay in $73, 843, and w ill receive  
$73, 577.
That with an inflation rate of 8 per
cent over a 25 year period $100,000 
dollars dwindles in value to $14,602?

ο. # ο a a a

W H Y  S H O U L D  Y O U  K N O W  that as of 
March 31st the National D ebt had  
reached $1,061 billion; and that as of 
April 1st the population of the United  
States was 230,950,190? So you can 
calculate that you along w ith every 
other American regardless of age, sex, 
color, economic status, or health share 
in that debt to the tune of $4,594.06.

a a a a a a

F E D E R A L  L A W  R E Q U IR E S  O N E  T O  
R E G IS T E R  for the draft within 30 days 
of one’s 18th birthday. Failure to do so 
is a felony punishable by a $10,000 fine 
and up to fir e years in prison. There  
are some 527,000 disregarders of this 
law, and the Selective Service System is 
readying itself for action.e # a e e ft
IN  F O R T U N E 'S  L IS T  O F  500 most 

profitable companies, the fo llow ing are 
in the top ten: Exxon, M obil, General 
Motors, Texaco, Standard Oil of C a lif
ornia, Ford Motor, Standard Oil (Ind i
ana), International Business Machines, 
Gulf, and Atlantic Richfield. Heading  
the list, Exxon had  a net increase in 
1981 of $5.6 billion, larger than the
sales of 437 companies on the list.
Just think how  many good jobs these 
companies have provided for Americans 
over the years! W ith  our government 
going more and more to a Socialist 
economy, w e  are being deprived of the 
good that these industrial giants can do.

ο. a a a a a

U N IT E S  S T A T E S  A ID S  B A N K R U P T  
C O M M U N IS T . Commodity Credit C or
poration official Lester LeCom pte says 
that the C C C  w ill soon begin reim burs
ing Am erican banks for $138 million 
they loaned to the Communist Govern 
ment of Poland. They have already  
paid out $24 million in loan guarantees 
and w ill take the additional $138 m il
lion in overdue payments from the 
agency’s $20 billion revolving fund. 
(W onder how  m anv government agen
cies have such revolving slush funds?)
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The bulk of the $138 million will be  
paid to the First National Bank of C h i
cago, the Bank of America, the Marine 
M idland Bank o f N e w  York, and the 
Girard Bank of Philadelphia. I  m ay not 
be rich, but I ’m  not Stupid. If  I had a 
bank, and just w ished to make money, 
I ’d look for dead-beat Communist coun
tries to lend to, then wait for some 
Stupid Uncle to pay me oil for them. 
W h o  takes the risk? W e ll, I guess I 
am stupid—you see, you and I do pay 
after all. Harry Hopkins said it during  
Roosevelt’s first term as President: 
“W e ’ll tax and tax, and spend and 
spend; the American people are too 
dum b to know  what’s going on!” And  
Washington has been doing it ever 
since.

tt tt tt tt a  tt

F O R  S E V E R A L  Y E A R S  N O W  A L E K 
S A N D R  S O L Z H E N IT S Y N  has been  
telling the free world  that “Russian 
Orthodoxy, during the past 65 years, 
has suffered its ow n  Golgotha. C on 
stant efforts have been m ade to destroy 
Christianity in Russia, to root it com
pletely out of memory and heart. That
is the consistent policy of the Soviet 
government, and it has resulted in tens 
of millions of people not being able to 
go to church, i.e., they can have a 
child christened, but they cannot attend 
church regularly.”

tt ' tt J tt tt tt tt

R E L IG IO U S  P E R S E C U T IO N  H A S  I N 
T E N S IF IE D  IN  R U S S IA  in recent 
years. Under the new Criminal Code in 
the U.S.S.It., Soviet officials have been  
harassing, arresting, convicting, and de 
porting believers, especially Baptist, 
Adventists, and Pentecostals. M any  
have been imprisoned repeatedly. M any  
others have been fined and otherwise 
harassed. M any more suffer for their 
Faith in the terrible labor camps or in 
places of exile. There are names of 
Christians who are suffering for con
fessing Christ in their Hom eland of 
Russia. Those who have m ade sufficient 
effort to know tell us that more than 
five million people are suffering in So
viet prisons for religious and political 
reasons. The torture includes starva
tion, brutalitv, and constant humilia
tion. Avraham Shifrin, a Jew, testified 
before a Congressional Committee a- 
bout the Catholic nuns in one camp 
who tried to pray on a Sunday for the 
conversion of their torturers. For this



“ crim e” , their guards stripped them 
nude and dragged  them  across the ice.

O r .h a m  vis it to Russia is that I  am 
d isappo in ted  w ith  w h at 1 hear about it.

E V A N G E L IS T  B I L L Y  G R A H A M  S A W  
N O  P E R S E C U T IO N  in Sov ie t Union. 
O f course not, it was not the purpose 
o f  his b e in g  an in v ited  guest o f  the 
Soviets to show  him  any persecution  o f 
be lievers. “ T h ere  is persecution  in the 
S ov ie t  U n ion , but I  d id n ’ t see any,”  
B illy  said, “ there is fre ed o m  o f w orsh ip  
but not fre ed o m  o f re lig ion .”  M r. G ra 
ham says that he m ade one m istake in 
a sermon he preached  in M oscow . H e  
said that G od  “ g ives  you  the p o w e r  to 
be a be tter  w orker, a m ore loya l c itizen  
because in Rom ans .3 w e  are to ld  to 
ob ey  authorities. I f  I  had to do  it over 
again, I  w ou ld  not qu ote  that scripture.”  
T h e  best I can say so fa r  about the

S E N A T O R  M A C K  M A T T IN G L Y  (R.
Ga). b y  de lib e ra te  ch o ice , over pa id  
h is fed e ra l incom e taxes b y  $4,000. 
1 !e  re fused  to lake advan tage o f  the 
hu ge tax break w h ich  C ongress vo ted  
fo r  itse lf that g ives  all C ongressm en 
and Senators a $75 dedu ction  fo r  each 
d ay  Congress is in session or in recess 
fo r  fe w e r  than five days.* * * * * *
AS Y O U  N O  D O U B T  C A N  S E E , C hris
tians n eed  to b e  spend ing tim e in prayer 
and m on ey  to spread the G ospel. “ W h ile  
it is d ay—the n ight com eth .”  Y ea , it 
co m eth by leaps and bounds. “ B e ye 
ready .”  A n d  m ay  G od  bless you  and 
yours.

Ernest L y o n  is a professor o f m usic at the U n ive rs ity  o f  L ou isv ille , and an eld er 
and m in ister o f  the H igh land  Church o f Christ in L ou isv ille .

▼ ·ν'Ι THOUGHTS FROM ROMANS
Ernest E. Lvon

His Resurrection and Our Justification

N o io  it teas n ot w ritten  fo r  his sake alone, that it  was reckoned  
unto h im ; bu t fo r  our sake also, unto w hom  it shall he reck
oned, who believed  on H im  that raised Jesus our L o rd  from  
the dead. W h o was delivered  up fo r  our trespasses, and was 
raised fo r  our justification.—Romans 4:23-25, ASV.

In  these three concluding verses o f Romans 4 there are three 
thoughts that I would like for us to look at b rie fly : (1 )  The reason 
God had Moses w rite Genesis 15:6 instead o f sim ply te lling Abraham 
he was justified b y  faith. (2 )  The reason G od “delivered  up” the 
Lo rd  Jesus to those who crucified H im . (3 )  The connection between 
our justification and His resurrection. Three very  important thoughts 
that I feel it w ou ld b e  better to com bine as one article for our comfort.

W hen Abraham, then called Abram , left Haran he was 75 years 
old  and had no child. N o w  (chap ter 15 o f Genesis) G od renews His 
prom ise to g ive  Abraham children b y  Sarai, later to be called Sarah, 
and even compares the descendants to come to the stars in heaven.
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W ith the naked eye no one can count the many stars; and even w ith a 
computer it would be impossible today to count the number o f A bra
ham’s descendants. I f  Abraham  had not had the com plete trust in 
God that God is looking for us all he w ou ld  have thought it was not 
possible even for God to fu lfill that promise. But he believed  God, 
trusting H im  to do the impossible, and so G od  took that faith  for 
righteousness. Verse 23 o f Romans 4 now  tells us w hy God, who had 
already told that to Abraham  so far as w e know, had Moses to w rite 
down that faith was accounted to Abraham fo r righteousness—H e  did 
that for oil!' sakes, that w e m ight also be justified (dec la red  righteous) 
by having that kind o f faith, trusting G od to do exactly what H e says 
even if our intellects tell us that is impossible. And  so today w e 
trust God to declare us righteous and let us stand before H im  exactly as 
ones who have never com m itted a sin, righteous citizens o f Heaven. 
What a w onderfu l result to trusting God!

In discussing the first o f these three thoughts from  Romans 4:23-25 
I have actually g iven  the basis for answering the second thought—God 
the Father delivered  up H is Son to the adversaries to crucify H im  be
cause on ly thus could Christ take upon H im  our sins and die in our 
stead. H e  took what w e deserved, but if  w e had taken it w e would 
still have gone into an eternity apart from God. H e  w anted  us w ith  
H im  and H e  saved us by making H im  the Lam b o f God W h o  took away 
the sins o f the world. That thought should thrill the heart o f every 
Christian every time it runs through his mind. And that thought 
should make every non-Christian turn to a God W h o  loved  him so much 
as to do that for the very  ones who so treated H is Son. I f  you have 
never trusted G od to save you exactly as H e  says H e  w ou ld in Christ, 
then you are “w ithout G od  and w ithout hope in the w orld .” I f  there 
were no other reason for your accepting Him , receiving H im  as Savior, 
you should do it out o f gratefulness for such love g iv in g  us such a gift. 
T ru ly  H e  “ was delivered  up for our trespasses.”

On the Cross o f Calvary just b e fo re  y ie ld ing up His Spirit to the 
Father in death, Jesus said, “ It is finished.”  Actually in Greek H e said 
only one w ord—“ done!” As H e  went into death Fie had com pleted the 
very  thing H e  came into the w orld  fo r—saving sinners. Then  why does 
it say that H e  was “raised for our justification” ? That is a question 
very sim ply answered—The resurrection o f Christ is our w ay o f know ing 
that G od was com pletely satisfied w ith  what Christ had done. I am 
rem inded o f the statement in Genisis 2:2, that G od “ rested on the sev
enth day from  all His work which H e had made,” speaking o f H is work 
o f creation detailed in chapter 1. In the sense o f creating G od has 
rested ever since, yet Christ said in John 5:17, “ M y  Father worketh 
even until now, and I  work.”  The answer seems to m e to be very 
obvious, that H e  is no longer doing creation work, work that H e had 
com pleted and was satisfied with, but there are many other things H e 
had to do, and one o f those was provid ing our salvation. W hen 
Christ d ied  for our sins on the Cross G od raised H im  up from  the dead 
and thus assured us that H e  was com pletely satisfied w ith  what Christ 
had done, and, remember, “Faith fu l is the saying, and worthy o f all 
acceptation, that Christ Jesus came into the w orld  to save sinners.”
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G od is now com pletely satisfied; Christ has saved us and H e  needs do 
nothing else to save us. H e  is working for our daily needs as w e  are in 
this Christian warfare, but H e  is not working to save us—H e is com 
p lete ly  satisfied w ith  Christ’s work doing that. Isn ’t it com forting to 
know  that that exceedingly important matter has been so fu lly  taken 
care of? Praise the Father for sending H im , the Son for coming, and 
the H o lv  Spirit fo r bringing that message so that w e m ight have a safe 
and secure and w onderfu lly joyfu l eternity w ith  G od in Christ.

Alex W ilson  is a missionary in the Philippines.

Baptism And The Restoration 
Movement Pioneers

Alex V. W ilson

Step back w ith  me into the past, over a century ago, and let us see 
if  history has any lessons to teach us. The tim e is 1809, the p lace is 
Pennsylvania. A  group o f earnest seekers after truth is w restling w ith  
questions like, “H ow  can w e  live  for G od and serve Christ acceptably? 
H o w  can we enjoy fellowship w ith  other children o f G od  even i f  they 
disagree w ith us? H o w  can w e break down the w idespread walls of 
intolerance that separate God's fam ily  into suspicious, warring factions? 
W hat should be done about practices in the Protestant churches which 
seem only traditional rather than B iblical?”

A  m iddle-aged man is speaking, qu ietly  but w ith  intensity. H e  is 
Thomas Cam pbell, a Presbyterian preacher who recently was ousted 
from  one splinter-group o f the Presbyterians because he didn ’t agree 
100 1 w ith their doctrines. H e  had even dared to extend fellow sh ip  
to members o f rival splinter-groups!

Cam pbell is nearing the end o f his message, and his closing words 
sound forth: “W here the B ible speaks, w e speak; where the B ib le is 
silent, w e are silent.”

A  solem n hush fe ll  across the assem bly that sh ow ed the in tensity o f the 
em otions o f the hour. C am p b e ll sat dow n . A n d rew  M unro, a rather sentim ental 
person, w as the first to  break  the silence. “ M r. C am p b e ll,”  he said, “ i f  w e  adopt 
that as a basis, then there is an end o f in fan t baptism .”  C am p b e ll rep lied : “ O f 
course, i f  in fan t baptism  b e  not fou n d  in the scriptures, w e  can h ave noth ing to 
d o  w ith  it .”  Thom as Acheson  then arose and cried : “ I hope 1 m ay n ever see 
the day  w h en  m y heart w il l  renounce that blessed saying o f  the Scrip ture, ‘ Su ller 
little  ch ild ren  to com e unto m e and fo rb id  them  not, fo r  o f such is the k in gdom  
o f h eaven .’ ”  Saying that, he burst into tears. James Foster arose and cried  
out: "M r . Acheson , in the po rtion  o f  Scrip ture you  h ave  qu oted , there is no 
re fe ren ce  w h a tever to in fan t baptism .”

—Search for the Ancient Order, V o l. I, p. 48 

N ot long afterwards, the same James Foster asked Thomas Cam p
bell, “P low  could you, in the absence o f any authority in the w ord  o f
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God, baptize a child?” C am pbells  face changed color. H e  became 
irritated and offended, and tersely replied, “Sir, you are the most intract
able person I ever saw.”  For Cam pbell be lieved  the B ib le must surely 
give support to infant baptism. A fte r  all, for centuries B ib lc-believing 
Christians had practiced it.

H ow ever, as Thomas Cam pbell and his son Alexander studied this 
practice further, they could find no B ib lical basis for it. Since they 
had already determ ined to fo llow  Scripture alone, they decided that 
from that tim e forw ard  they w ou ld  only baptize believers, not infants; 
and by immersion, not sprinkling. “But,”  said 'Thomas, “ fo r those of 
us who are already members o f the church and participants o f the 
Lord ’s Supper, there is no need for rebaptism. W e  w ou ld  m erely be 
going out o f the church for the sake o f com ing in again.”

But in 1812 an event occurred which m ade the question existential 
rather than theoretical. A lexander’s w ife  gave birth to their first child. 
W ou ld  they now  stick to their new found beliefs, and g ive  up their 
time-honored practice? Th ey  did: the daughter was not baptized; 
instead, her father and grandparents were\ Soon the other members 
o f their congregation fo llow ed  suit, and believer’s baptism by im m er
sion becam e their standard practice.

D u rin g  the  182()’.v 
E igh t years later (1S20 ), A lexander held a public debate w ith  a 

Presbyterian preacher, ft  was at that tim e that he first suggested— 
somewhat tentatively and w ithout prem editation—that baptism was 
for the remission o f  sins. But by JS23, when he debated another 
Presbyterian, the idea had becom e a matter o f clear conviction to him.

In  1828 he w rote in his m agazine Christian Baptist, “ Forgiveness o f 
sins and Christian immersion w ere inseparably connected together in 
the proclamations o f the apostles. Everyone, in the very instant in 
which he was put under the water, received  the forgiveness o f his 
sins.”  Th e  next year a reader asked him the question, “ Is a believer in 
Christ not pardoned before he is baptized?” Cam pbell replied, “ Is a 
man not clean before he is washed? . . .  N o  man has any p roo f that 
he is pardoned until he is baptized.”

T w o  differences on this matter existed betw een  the churches led  
by the Cam pbells and the Baptist churches w ith which they were 
associated for 17 years. Th e  form er adm inistered baptism  upon a 
simple confession o f fa ith  in Jesus as the Christ, the Son o f God; the 
latter insisted upon a tcstim onij o f Christian experience  before anyone 
w ou ld be baptized. Second, the “ D isciples” taught that baptism leads 
to forgiveness, wh ile the Baptists taught that forgiveness precedes 
baptism.

D iv in e  Provision , H um an Response 
In 1S27 a young preacher nam ed W alter Scott, who was a close 

friend o f A lexander Cam pbell, began serving as a travelling evangelist 
in Ohio. M any o f his hearers had a background o f ultra-Calvinism. 
They  be lieved  that the elect w ou ld  be saved, and the non-elect lost 
whatever they did. The sinner could do nothing, they concluded, 
except w ait to see if  G od called him through some emotional exper
ience. Preachers who believed  this w ay never urged peop le to turn to
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the Lord , because sinners were dead in sin so it was impossible for them 
to turn and believe. Because such ideas w ere w id e ly  held, many who 
wanted to be saved just w a ited—often w ith anguish—to see i f  God 
w ould call them.

Scott saw that the apostles’ approach was different. So he began 
preaching that Jesus is the Son o f G od  and the only Savior, and that 
God called men through the Gospel. H e  had m ade H is m ove at 
Calvary, and now through H is Gospel H e  called men to make their  
m ove! Scott then usually presented five points: three conditions the 
Lo rd  demanded, and two w ere  blessings H e  offered. M en  must
(1 )  have faith; (2 )  repent; (3 )  b e  baptized. G od w ou ld  then (4 )  fo r 
g ive  their sins; and (5 )  g ive  them the H o ly  Spirit.

W hen  they heard these facts presented from  scripture, multitudes 
responded w ith amazed re lie f and joy. Churches grew  by leaps and 
bounds, and new  ones sprang up, in many places.

The common error up to then among many churches was to 
stress G od s provision for salvation but to m inim ize the need for man to 
respond. They  preached redem ption  (G o d ’s part) but muted conver
sion (m an ’s p a rt). Or, to pu t it another way, they preached the 
G ospel( Christ d ied for o u t  sins and rose aga in ) but tw isted the needed 
response to the Gospel (fa ith  and repentance, expressed in baptism ). 
Therefore Scott’s emphasis was needed to produce a balanced message. 
M any w ere brought to Christ.

But, as happens so often in human experience, later the pendulum 
swung to the other extreme. In later decades and even till now  in 
many places, the opposite and even deadlier error is held. A  number 
o f Churches o f Christ preach man’s response to the Gospel w h ile hardly 
m entioning the Gospel itself. Th ey  preach Scott’s formula w h ile  m in
im izing Christ’s cross! (S cott didn’t do that.) In fact, Scott’s points 
w ere changed till they becam e five steps, all to be done by  man. One 
version was hcar/believe/repent/confess/be baptized. Another version 
was believe/repent/confess/be baptized/rem ain faith fu l to the end. 
G od ’s grace was scarcely mentioned, and o f course the doctrines o f 
G od ’s election and calling w ere never heard at all (though  they are 
B iblical terms to o ).

For example, years ago V ictor Broaddus and Dennis A llen  w ere 
invited  to attend a conference for elders and preachers o f some Church
es o f Christ in the southern Philippines. A  F ilip ino  preacher spoke on 
“ the five steps,”  using the' rungs o f a ladder as his illustration and out
line. Later, another man also spoke on the five steps, p icturing them as 
the five fingers o f your hand. And  be lieve  it or not, still another 
sermon on the topic was presented: the stairway to heaven, w ith its 
five  steps! And  this was a conference, not for the lost or even for 
Christians in general, but for the church leaders and preachers! The 
men knew  nothing else to preach. W hen his turn came, Dennis A llen  
proclaim ed the grace o f God; that marked a turning-point in one lega l
istic missionary’s thinking, as the Lord  opened his eyes to whole 
vistas o f truth he had never dream ed o f before.

Another time, someone put copies of a tract in the m ailbox o f 
every teacher at an interdenom inational school. In the tract the
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words B A P T IZ E  and B A P T IZ M  w ere fu lly  capita lized every tim e 
they appeared—which was often—w hile “ G od," "Christ,” “ salvation,” 
and “fa ith” w ere  not so printed. Needless to say, the tract evoked 
disgust rather than serious study. Sad!

O ver half-a-century ago, Η. I I .  Boll pointed out that times and 
attitudes change, and our preaching should be adjusted accordingly. 
Peop le in C am pbell’s and Scott’s day, though often ignorant o f the w ay 
o f salvation, yet b e lieved  in G od ’s goodness and pow er and had rever
ence and devotion to H im . Th ey  “needed nothing so much as to be 
shown where they w ere in error and what they must do.”  But “now ” 
(i.e., 1910) “ the bulk o f the hearers need to be convicted o f sin.”  M any 
are “hardened, indifferent, or conceited.” They  march up unhumbled 
to make their confession, feeling, to all appearance, as if  they were 
doing G od  a favor.”

Instead of detailed and polem ical discussions of the “plan of salvation,” 
these men need to he taught of G od; m ade to realize their individual responsibility 
to him and their personal relation to him. Christ needs to be held up before  
them. M an ’s part should not be overlooked; but it m ight be w e ll to put more 
emphasis on G od ’s part, especially his grace, which takes all boasting out of all 
mouths.—Truth and Grace, pages 16 and 142.

W h a t A b o u t  the Unimmersed?
W c  have seen how  A lexander Cam pbell’s thinking about baptism 

developed, and how  W a lter Scott preached it (a lon g  with faith and 
repentance) as a step necessary fo r salvation. Earlier than either o f 
them, Barton Stone had reached the same conclusion. A t the end o f 
1831, many congregations led by Stone united w ith congregations 
among whom  Cam pbell was the most influential teacher.

Earlier that year, Stone had written  about the differences between 
these tw o groups o f churches. One d ifference was as fo llows:

W e  have fellowship and communion w ith unimmersed persons. They  
(C am pbell and his fellow -w orkers) contend that, according to the N e w  Testament, 
none but the immersed have their sins remitted, and therefore they cannot 
commune with the unimmersed. On this point w e cannot agree with them. The  
reason is that this sentiment w ill exclude millions of the fairest characters (that is, 
believers of outstanding holiness and love for G od—A V W ) for m any centuries 
back, from  heaven. I know they say: “W e  do not declare that they are excluded  
from  heaven, but only from  the kingdom of G od  on earth. W e  leave them in 
the hand of G od .” But does not this sentiment lead to that conclusion? W e  
believe and acknowledge that baptism is ordained by the K ing as a means for 
the remission of sins to penitent believers, but w e  cannot say that immersion is 
the sine qua non (absolutely essential for salvation —A V W ),  without maintaining 
the aw fu l consequences mentioned above and without contradicting our own  
experience. W e , therefore, teach the doctrine, “Believe, repent, and be immersed 
for the remission of sins,” and w e  endeavor to convince our hearer of its truth, 
but w e  exercise patience and forbearance toward such god ly persons as cannot 
be convinced.

So Stone and bis fo llow ers procla im ed the Gospel, G od ’s m ighty 
acts on behalf o f lost sinners. A nd  they procla im ed the B iblical de
mand fo r  response to the Gospel: repent, trust in Christ, and b e  im 
mersed. But Stone d id  not be lieve  that all unimmersed peop le w ere 
lost. For that w ou ld  mean that Bernard o f Clairvaux ( whose hymns 
we sing, Francis o f Assisi, Luther, Calvin, W h itc fie ld  and the W esleys 
and N ew ton  w ere  lost. Yet those men trusted in Jesus, m agnified G od ’s 
grace, be lieved  the B ible, obeyed  G od ’s w ill as they understood it,
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served H im  wholeheartedly, and bore the fru it o f I fis  Spirit 111 their 
lives. And  the Lord  used them greatly. Stone fe lt  certain they w ere 
saved, along w ith  sim ilar but less-notable unimmersed disciples in 
his day. And if  they w ere saved, then w h y  not have “ fellow sh ip  and 
communion” w ith them? Thus he reasoned.

W ith in  six years A lexander Cam pbell cam e to agree w ith  him!
(T o  be concluded)

GLEANINGS
Larry  M iles

T R U T H F U L N E S S

. . . Th e  opposite o f truthfulness is falsehood and lying. And  
w e read in Rev. 21:8, that along w ith Satan and his angels, all liars 
w ill b e  cast into the lake o f fire. Again , in verse 27 o f the same 
chapter, “There shall in no w ise enter into it (T h e  N ew  Jerusalem) 
anything unclean, or he that maketh an abomination or a lie.” Jesus 
said that Satan is a liar and the father thereof. One the other hand, 
Christ H im self is the Lord  and master o f the fa ith fu l and true ones.

Some o f the traits that develop  into ly in g  are pride, bragging, 
lam e excuses and alibis, and a desire to color up or misrepresent the 
facts. These tendencies appear early in childhood, and i f  they are 
a llow ed to grow  w ild, w ill y ie ld  their fu ll-grown fru it in a lie-stained 
life  through tim e and e te rn ity .. ..

But finally, after all has be en taught that can be, o f good, both 
by  w ord  and by  action, the decision then becomes the ind ividuals 
own to make. E very  person has his ow n  responsibility as to whether 
or not he w ill b e  truthful or a liar, and it is in the choosing, that all o f 
the future life  depends. By sinful nature, the tendency is to take the line 
o f least resistance and to lie. By the teaching found in the Bible, w e  
are helped to turn from  falsehood unto truth. It is in each one’s pow er 
then, to choose. Truth must becom e a principle o f our living, so that 
there is no m ore a decision to be made each time w e  speak, but w e  tell 
the truth by habit and life long policy.

A ll o f us have, at times, fa llen  under this sin o f falsehood. Some 
m ay now be within its clutches. II w e  turn to the truth, G od w ill 
fo rg ive  the falsehood o f the past. Jesus prayed “sanctify them in the 
truth.”  A lso to His apostles H e  said, “Ye  shall know  the truth, and 
the truth shall make you free.”  A  person m ight be true in speech and 
in life, and yet not know the truth that makes men free. Jesus said, 
“ I am the way, the truth, and the life. N o  man cometh unto the 
Father but by me.”

—Robert H e id  in the Nelsonville  
Church Bulletin, Feb. 29, 1948...

T H E  D I G N I T Y  O F  B A P T IS M

Baptism is put in the great commission in such an association w ith 
fa ith  and salvation as nothing else ever is. (M att. 28:19, 20; Mk. 16:15,
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16). O il this connection Mr. Spurgeon remarked, “The Lord  m ight 
have said, T ie  that believeth  and comes to the L o rd ’s Supper shall be 
saved,’ but H e  never so says,” and “Suppose you could be saved w ith 
out being baptized; it is essential to obedience.” In  a message like 
the great commission, where the whole work for a peop le  em powered 
by God for a w hole age is put in one sentence there is no p lace for 
unnecessary words. Baptism is one o f those words. Th e  d ign ity  of 
baptism is revealed  in its being a part o f such an order.

—Earl C. Smith

O U R  B A P T IS M  A N D  I I I S  B U R I A L

It  has been seen that Romans 6 suggests that baptism is, however, 
much more than a symbol. T o  see it as mere cerem ony or ritual and 
nothing m ore is to miss greatly its true import. N ote in Romans 6:4 
that w e  are buried w ith  H im . One minister has entitled his sermon 
on this text: “T w o  M en  In One Grave.” Christ lives. Lie is present 
when w e gather in worship. And  when a person is buried in baptism 
he is not laid beneath the waters alone. There is great significance in 
the fact that w e are buried w ith  Christ.

—Robert Shannon

M Y  O N L Y  C R E E D

I respect the' B ib le as G od ’s word. I  receive it without quirk 
or quibble. I t  is m y only rule o f faith and practice. I  sim ply accept 
it as o f d ivine origin, and seek to im plem ent its disclosures in m y own 
life  and conduct. And  I hold that the very core o f revealed  saving 
truth is that Jesus is the Christ, the Son o f The L iv in g  God, and that 
this fact, substantiated by the best testimony available unto man, is 
the foundation upon which the com m unity o f the reconciled ones is 
built, and that there is no other foundation which man can lay!

—W . Carl Ketoherside

D A N I E L 'S  P R A Y E R  L I F E

W e  find D aniel praying first in Chapter 2, when Nebuchadnezzar’s 
decree had gone out that the “wise men” o f Babylon should be slain 
—under which decree D aniel h im self was included.

W e  learn in Chapter 6 o f D an iel’s daily prayers—three times a 
day, praying and g iv ing thanks—and refusing to vary from  this, even 
at the threat o f the lion ’s den.

In  Chapter nine, D an iel’s w onderfu l prayer o f intercession for 
his people.

In  Chapter ten, he prays w ith fasting for three weeks, till the 
answer came.

W ith  the' com ing o f the Saviour, a new  and closer approach to 
G od has been  opened. But how  few  are the Christians whose prayer- 
life  holds any comparison to the earnest, fervent praying o f this O ld 
Testam ent saint!

—R. H . Boll in Lessons in Daniel.
Until next tim e M A R A N A T H A !
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STUDIES ON PRAYER

Jesse Z. W ood

Am ong the many p riv ileges granted the Believer, three stand out 
to me. T h ey  are, to Read, to M editate, and to Pray!

D avid  the Psalmist wrote, “ M ine eyes anticipated the night- 
watches, that I m ight m editate on Th y  word .” (Psa lm  119:148) Job 
w rote: “ I  have treasured up the words 'of H is mouth m ore than m y 
necessary food .” (Job 23:12) W hen  w e read the W ord , and meditate 
on the W ord , our hearts are made ready for prayer to the Author o f the 
W o rd —yes, to enter into the presence o f the L iv in g  W ord  ( —“His 
N am e is called ‘The W ord  o f God ” Rev. 19:10).

But, what about this exalted p riv ilege  o f “Praying to our God?” 
H ow  much does it cover? W hat are its lim itations? (A r e  there any 
such?) W hat does the w ord  “W hatsoever”  mean, for instance, in 
M ark 11:24? W h o is the Lord  talking to when H e  makes suich “broad” 
promises?

The answer is made clear when w e read 1 Sam. 16:7,“ . . . Jehovah 
seeth not as man seeth; for man lookoth on the outward appearance, 
but Jehovah looketh on the heart.”  “ . . . all things are naked and laid 
open before the eyes o f H im  w ith whom  w e  have to do. (H o b . 4 :13 )

In  2 Chron. 1:7, G od  appeared unto Solomon, and said, “Ask what 
I  shall g ive  Thee?” In  other words, Solomon, Just ask and 1 11 g ive  
whatever you ask for! W hat an offer! W hat an opportunity Solomon 
had for all kinds o f things! The “ sky was the lim it.”

But, remember, G od who knows our inmost thoughts, needs no 
help in peering deep down into our hearts. D avid  w rote, “ O  Jehovah, 
thou hast searched me and known m e” and “ Thou understandeth m y 
thoughts afar off.”  (Psa. 139:1, 2 )

So, for what did Solomon ask? The answer was, “ G ive me now 
wisdom and know ledge.” As a result, G od gave  him  all the rest 
o f good  things he M I G H T  have prayed for! But, o f course, God 
gave him  exactly what Solomon asked for—wisdom, and that, abund
antly.

N ow , how  do w e fit into such a privilege? Has G od  lim ited His 
offer in our day? Does G od still hear and answer H is peop le  who are 
washed in the B lood o f the Lam b? Has G od ’s supply run thin? Has 
G od  changed? “G od forb id ,”  Perish the thought!

Read, m editate—think, and rejoice at I lis  overflow ing promises 
—to which there is no “ expiration-date” . Look, first at Rom. 8:32, 
“H e  that spared not Ilis  own Son, but delivered  H im  up for us all, 
how shall H e  not also w ith H im  free ly  g ive  us A L L  TH IN G S? '"
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What, then, are G od ’s ‘Term s’? Perhaps song #116 in “ Great 
Songs o f The Church”  is w orthy o f quoting just here. “ Is your heart 
right w ith God, W ashed in the crimson flood, cleansed and made ho i}’, 
humble and low ly, R igh t in the sight o f G od?”

In John 15:7, the Lord  Jesus said, “ I f  ye  abide in M e, and my 
words abide in you, ask W H A T S O E V E R  ye  w ill, and it shall be done 
unto you.”
P. S. Oh yes, and H e  w ill g ive  you what Solomon asked for, p rovided  
you believe w ith  a heart surrendered and obedient to H im ! (S ee  His 
offer in James 1:5-8.)

Rt. 4, Box 96B
W inchester, Ky. 40391

REPRINTS:
The Place o f  Prayer in Mission Work

R. LI. Boll, 1954

W hen  to the commandment o f the Great Commission the Lord  
added the promise, “Lo , I  -am with you always even unto the end o f 
the w orld ,”  H e  im plied  that in the carrying out o f this work es
pecially, they must altogether reckon on His presence and aid. Con
stantly the supernatural pow er o f Christ w ou ld  be 'needed. For the 
missionary’s task is an attack on the enem y’s realm, -and the pow er o f 
the Prince o f Darkness, who w ill certain ly oppose such effort w ith 
all o f his m ight, can be countered only through the supernatural 
p ow er o f  Christ. Our attittude in this work (though  indeed this 
applies to everyth ing in Christian l i fe ) ,  in this undertaking especially— 
must be one o f dependence on H im  in prayer. The fo llow ing  from 
Robert E. Speer sets forth this necessity in well-put words.

“Aside from  the example and teaching o f Jesus, there is no 
richer field than missionary b iography fo r the -study o f one w ho 
believes in prayer and w ould help others to realize its p ow er and 
use i t . . . The evangelization  o f the w orld  in this generation 
depends first o f all upon a revival o f prayer. D eeper than the 
need for men; deeper, far, than the need for money; deep d-own 
at the bottom  o f our spiritless life, is the need for the forgotten  
secret o f prevailing, w orld -w ide prayer. Missions have p ro
gressed slow ly abroad because p iety and prayer have been shal
low  at hom e . . . O f far greater service -than any array o f learning 
or gifts o f eloquence; m ore to be  desired than go ld  and fine gold; 
m ore to be sought than a great name or apparent opportunities 
for large usefulness is this g ift—the secret and sweetness o f un
ceasing, prevailing, triumphant prayer for the com ing o f the 
K ingdom  o f the L o rd  Jesus Christ.”

A S K  A N D  YE  S H A L L  R E C E IV E
In  his volum e Taking H o ld  O n  G od  Zwem-er (h im self a mission

ary to Moham m edan countries) tells o f the effectiveness o f prayer in
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missions. Thus in John G. Patou's experience—how  by prayer be 
was led  into his life-w ork  as missionary to the South Seas; b y  prayer 
won the affection o f degraded savages, arrested the hand o f  the assas
sin, found the right words for his gospel translations and b y  prayer 
influenced the lives o f  young and old  during his travels in Scotland 
and America. H e  mentions also the work o f Gossner, o f Louis Harms, 
o f W illiam  Carey, and J. Hudson Tay lo r—men whose w ork  was a 
demonstration o f providential, but p la in ly supernatural intervention 
o f G od in answer to prayer.

O N  W IN G S  O F  P R A Y E R
The w hole m issionary enterprise, from  its start to its final ac

complishment is conditioned on prayer. First o f all there must be 
the prayer o f God-chosen servants: “Pray ye therefore the L o rd  o f 
the harvest that he m ay send forth laborers into his harvest”—an 
injunction w hich the Lo rd  H im self gave, and which is all to often 
overlooked. M en  and wom en are sent and go out as missionaries 
w ithout much thought o f prayer. But there are distinctions among 
Christ’s servants. N o t every Christian is fitted for missionary work. 
N o r even  everyone that wants to go should go. O f the five “prophets 
and teachers” at Antioch the Lord  sent forth tw o: “ Separate me 
Barnabas and Saul unto the work wbereunto I have ca lled  them”  (A cts  
13:2 ). N o t that any miraculous call is needed now, but prayer, much 
earnest prayer, to direct the right person to this decision. Then  prayer 
for the right field  and location; also for means for travel for those 
who go, and for their sustenance, and fo r the success o f their service 
—that the Lo rd  m ay send Ilis  angels before them (G en . 24 :7 ) —prayer 
by  the missionaries themselves, and prayer for them by  the hom e 
churches continually. Prayer is the absolute essential to real work 
o f missions. In Antioch “ they fasted and prayed and laid their hands 
on  them and sent them away” (A cts  13:3 ). (T h e  laying on o f hands 
as always, signified the delegating o f a w o rk - in  this case it meant that 
they w ere delegated  to represent the church on this mission. So should 
it be today .)

“LO . I  A M  W IT H  Y O U  A L W A Y S ”
It  is not in hours o f  ease, in the comforts o f hom e and in pleasant 

surroundings, that G od ’s hand is so much manifest, but the faithful 
and hard-pressed missionary can tell you o f evident interpositions o f 
D iv in e  pow er and o f answers to prayer. “ G od  H im self,”  said J. H u d
son Taylor, “is the great source o f  power. Pow er belongeth unto 
God; and G od ’s pow er is available power. W e  are a supernatural 
people, born again by a supernatural birth, kept by a supernatural 
power, sustained by  supernatural food, taught from a supernatural 
Book. W e  are led  b y  a supernatural Captain in right paths to assured 
victories.”

H e  know  all this from m any-fold experience. F o r again and again 
he saw the help and guidance o f  the L o rd  in his work. The supreme 
need as it was fe lt  by him  and his co-workers, was ( to use his ow n 
w ords ) “to  get G od ’s man in G od ’s place, doing G od ’s w ork  in G od ’s 
w ay, for G od ’s glory. G od  alone is sufficient for G od ’s own work.” 
A nd  this he often saw fulfilled. On and on through the years, in ways

150



that could not be accounted fa r  on natural grounds, G od ’s hand 
and God s work was manifest. The God o f  E lijah  is liv in g  yet, and 
H e w ill manifest H is hand and H is p ow er always am ong those who 
trust and obey Him .

Larry Miles, a member of the Portland Avenue congregation, is working in 
Cincinnati and has taken classes at Cincinnati B ible Seminary.

Studies in the Book of Acfs
Larry  M iles

The Birthday of the Church of the Living God
Acts  2:1-47

T H E  C O M I N G  O F  Ί Ί Ι Ε  P R O M I S E D  I I O L Y  S P I R I T : A C T S  2:1-4 
W h at was the importance o f the D ay o f Pentecost? W arren 

W eirsbe, form er m inister o f the M oody Church, gives us th is account, 
The Feast o f Pentecost took place fifty days after the Feast of Firstfruits. 

(The w ord  pentecost means fiftieth.) It is outlined in Lev. 23:15-21. Just as 
Passover is a picture of the death of Jesus (1 Cor. 5:7), and Firstfruits a picture of 
the resurrection of Jesus (1 Cor. 15:20-23), so Pentecost pictures the coming of the 
H olv Spirit (1 Cor. 12:13). The loaves of bread with leaven w ere presented that 
day, a picture of the Church composed of Jews and Gentiles (In I Cor. 10:17 the 
Church is pictured as a loaf of bread). The leaven in the bread speaks of sin yet 
in the Church. Actually there are two occurrences of the Spirit’s baptism in 
Acts: upon the Jews in Acts 2, and upon the Gentiles in Acts 10. This illus
trates the two loaves presented at Pentecost by  the priests.

The events that took place that day w ere to he a fulfillm ent o f 
M atthew  16:18. There is one interesting fact that should he noted 
here. N o  w here in the second chapter, does it say, point blank, that 
the Church o f T h e  L iv in g  G od  began on the D ay o f Pentecost. W c  
find the inferences in Acts 11:15.

I t  is this w riter’s conviction that on ly the tw elve  w ere present on 
that day. In  the original text there w ere no chapter or verse breaks. 
H ere  is Acts 1:26 fo llow ed  by  2:1. Read them as if  there w ere no 
chapter breaks: “And they drew  lots for them, and the lot fe ll to 
Matthias; and he was num bered w ith the eleven apostles. And  when 
the day o f Pentecost had come, they w ere all together in one p lace.” 
It  tells us that Matthias was numbered w ith the eleven. In the next 
verse it says they w ere all together. W h o  w ere the “ they ? It  refers 
to Matthias being num bered w ith  the eleven. O n ly the tw e lve  apostles 
w ere present on Pentecost. Jesus, before His ascension, in Acts 1:8, 
had told  them that they w ou ld receive the H o ly  Spirit. This was the 
Baptism o f The H o ly  Spirit and not the G ift o f The H o ly  Spirit that 
is prom ised all believers in verse 3S.
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As the events in verse 2 took place, they w ere still in the upper 
room. Although it  can not be documented, this was in, m ostly likely, 
the hom e o f Mary, the mother o f John Mark. In all probability, they 
le ft the upper room after verse 3. The B ib le says that God, sent from  
heaven, a sound like a m ighty w ind. This is how  Dr. Luke described 
it. It  tells us that the tongues o f fire appeared over each o f  the tw elve. 
In  the next verse, they received  the Baptism o f the H o ly  Spirit. W hat 
Jesus had prom ised had taken place. This event has taken p lace 
on ly  tw ice in the N e w  Testament. H ere  in Acts 2 and also in 
Acts 10. There are no instances o f this baptism anywhere else in the 
N e w  Covenant Scriptures. A ll believers are prom ised the G ift o f the 
H o ly  Spirit (verses 38-39), but w e  are not prom ised or told to seek 
after the Baptism o f the H o ly  Spirit.

I t  is important that w e realize that they w ere  speaking and praising 
G od in known languages. This was not undecipherable gibberish. 
T h ey  w ere speaking in the w e ll known languages o f the day.

77I E  M U L T I T U D E S  H E A R I N G  T I I E  A P O S T L E S  I N  T I I E I R  O W N  
L A N G U A G E S :  A C T S  2:5-13 

W h y  w ere there so m any different nationalities assembled in 
Jerusalem? There is a sim ple answer. They  w ere there to celebrate 
Pentecost. The Jewish religion  had gained converts from all over the 
world. The sound like a m ighty w ind probably brought the m ulti
tudes together. H o w  b ig  was the multitude? There w ere at least 
3000. That was the number that was saved that day. The multitudes 
could not understand how  they w ere hearing the tw e lve  in  their 
particular language. The peop le w ere perplexed. The Galileans w ere 
not known fo r their proficiency in speech. They  had, like our neighbors 
to the south, a distinct accent. Apparently, in that day, one could 
recogn ize a Galilean by his accent. Th e  B ib le tells us that the crow d  
was still Confused. Th ey  realized that something was happening but 
couldn’t comprehend the significance. In  verse 9:11 w e  read o f the 
languages that w ere represented there on Pentecost,

Parthians and M edes and Elamites, and residents of Mesopotamia, .Judea and 
Cappadocia, Pontus and Asia, Phrygia and Pam phylia, Egypt and the districts of 
L ibya  around Cyrene, and visitors from  Rome, both Jews and proselytes. Cretans 
and Arabs, w e  hear them in our own tongues speaking of the mighty deeds of God. 
Verse 12 shows us that the multitudes w ere still at a loss fo r what was 
transpiring. In verse 13, someone said that they w ere  drunk.

T H E  F I R S T  G O S P E L  M E S S A G E :  A C T S  2:14-36 

W e  find that Peter was the spokesman for the tw elve. Less than 
two month ago Peter was the one who denied His I  jOrd. H ere w e 
find him possessing boldness and ready to stand up and proclaim  that 
Jesus Christ was the hope o f the world. Peter tells them they w ere 
not drunk. It  was on ly the third hour, that is 9:00 a.m. On feast 
days, the Jews neither ate nor drank until 10:00 a.m. or 12:00 p.m.

In verse 16-21, Peter says that the events that w ere transpiring 
were prophecied b y  Joel in 2:28-32. This passage was, in a sense 
pre-filled at Pentecost and throughout the first century. W e  read 
about the daughters o f Ph ilip  who were prophetesses. But other parts 
o f the prophecy await their ultimate fu lfillm ent in the millennial king
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dom that Jesus has prom ised to establish. Dr. Francis Schaeffer has 
this to say about this passage,

God told Joel that someday the I lo ly  Spirit w ou ld  work in a new  w ay  in 
people’s hearts. Centuries later, Pentecost fulfilled a large portion of the proph
ecy. The H oly Spirit began to work with the people or God in a new  way, a 
way unlike His O ld  Testament working, for, from  Pentecost to today, He has 
immediately indwelt each person w ho accepts Christ as Savior.

Yet not all of Joel’s prophecy w as fulfilled at Pentecost. G od ’s covenant 
with Abraham had two portions, one spiritual, the other natural or national. W e  
Christians stand in the stream of the spiritual portion, but the natural portion is 
not yet in its totality fulfilled. Since G od  does not lie, H e w ill fulfill His promise 
to the Jews as Jews, and those Jews w ho  are alive at the second coming of the 
Lord Jesus Christ w ill be saved and the Holy Spirit w ill then indwell them as 
He came to the Christians at Pentecost. Paul, w riting on this side of the open  
tomb, prophesied, ‘And  so all Israel shall be saved: as it is written, There shall 
come out of Sion the Deliverer, and shall turn away ungodliness from  Jacob. . . . 
For the gifts and calling of G od  are not repented o f ’ (Rom. 11:26-29).

Thus Joel’s prophecy involves both our present and Israel’s future. The Jews 
in the future w ill be saved on the same basis that w e  Christians (Jews and Gentiles) 
are saved in the present, by  the finished work of the Old-Testam ent-prophesied  
Messiah, the Lam b  of God, and they w ill be  saved to the end.

Iii verses 22-36, he gives them a rev iew  o f the life  and times 'of 
Jesus Christ. H e  says that Jesus p roved  H im self to be the Messiah 
by the working o f miracles am ong the people. Also, he brings out 
the fact that all Jesus said and d id  was in the eternal plan o f  God. 
The Lo rd  Jesus Christ, in the ivory  palaces o f heaven, saw man in his 
sinful condition and l'oved man so much that H e  was w illin g  to com e to 
earth to die fo r man so that he m ight be saved (R om . 5 :8 ). Jesus 
Christ was born to die on the cruel cross o f  Calvary. But w e know  
that H e  d id  not stay dead in the grave o f Joseph o f Arimathaea. H e  
arose on the third day, according to the Scriptures. Our Savior con
quered death.

In  verse 25-21, Peter quotes from  Psalm 16:8-11 show ing that the 
O ld Testam ent writers spoke o f the Messiah and not only o f H is life  
and death, but also o f H is resurrection. Peter brings out the fact that 
they w ere witnesses that Jesus did. indeed, rise from  the dead. H e  
then quotes from  Pslam 110:1. This passage refers to the present 
m inistry o f Jesus Christ, that o f  sitting at the right hand o f the Father.

T H E  R E S U L T S  O F  G O S P E L  P R E A C H I N G : A C T S  2:37-47

In verse 36, Peter got to the main point o f  his message. H e 
in form ed them that they had killed the Christ o f God, as Luke refers 
to Jesus in the account o f the good confession in Luke 9:20. The one 
that they had killed, G od raised up to conquer death. This was a 
strong charge, but a true one. Perhaps some o f the multitude w ere 
present when Jesus was brought out by  Pilate. W e  know that the 
people, prom oted b y  the priests, called fo r the death o f Jesus Christ. 
Th ey  had rejected the Messiah whom  G od sent.

These peop le now  w ere ready to make a com plete reversal in 
their lives. W h ere  just weeks ago, they rejected the Messiah, now they 
w ere w illin g  to put their trust in H im . Th ey  had been convinced by 
the overw helm ing evidence that the apostles presented. Because they 
w ere convinced o f H is resurrection they w ere  w illin g  to accept H im  as 
the Lo rd  o f their lives.
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to know if  there was any w ay they could turn to Jesus. T h ey  wanted 
to know  if  their sins could he forgiven. N ex t w e  have the question o f 
o f the ages: “W hat shall w e  do?” T h ey  had com e to the p lace where 
they w ere w illin g  to put their trust in Jesus Christ as L o rd  o f their lives. 
T h ey  believed  that H e  was the Christ, the Son o f  The L iv in g  God. In 
verse 38, Peter gave them the answer that should be given today to a 
lost and dying w orld : “Repent, and let each o f you be baptized  in the 
name o f Jesus Christ fo r the forgiveness o f your sins; and yon shall 
receive the g ift o f the H o ly  Spirit.”

W e  want to break down the different phrases o f the passage. 
Repentance meant a com plete reversal in their lives. Th ey  must he 
w illin g  to live  for H im  who died  fo r us. Baptism is an expression o f 
that faith. La ter in Galatians 3:26-27, Paul says that all that are in 
Christ have been baptized. I f  you want to he in Christ you must be 
baptized. In  the name o f Jesus Christ means b y  the authority o f  
Jesus Christ. For the forgiveness o f sins: Jesus promises that H e  w ill 
forget your past sins. H e  promises you  a new  life. The g ift o f the 
H o ly  Spirit: A ll who are baptized  into Jesus are prom ised the g ift o f  the 
H o ly  Spirit. I t  is automatically g iven  at the time o f the new  birth. 
One is not a Christian i f  he Or she does not have the g ift  o f the H o ly  
Spirit. I t  is the H o ly  Spirit H im self that enables us to live  the Chris
tian life. In  verse 40 the g ift o f the H o ly  Spirit is prom ised to all who 
accept God’s saving grace and seek to obey H is commandment.

Peter continued teaching the multitudes. The Record tells us that 
on that day 3000 Souls w ere added to the Church O f The L iv in g  God. 
3000 were baptized  into Christ out o f the w atery  grave w ith  their 
sins forg iven  and w ith the prom ise o f the indw elt H o ly  Spirit.

Verse 42 gives us some o f  the things the in fant church shared in.
(1 )  Th ey  devoted  themselves to the Apostles’ teaching. The 3000 that 
w ere saved continued to learn from the apostles the th ing that G od 
wanted them to hear. The Apostles w ere expounding the W ord  to 
these eager converts.
(2 )  Fellowship. Christian fe llowship is wonderfu l. Christian fe llow 
ship is sharing the common life. J. W . M cG arvey gives this account,

The fellowship in which they continued was their joint participation in 
religious privileges. The original term, koinonia, is sometimes used for contribu
tions made to the poor; lnit while this is one of the ways in which fellowship is 
manifested, the w ord  is not usually restricted to this sense. It usually occurs in 
such connections as the follow ing: “Ye were called into the fellowship of His Son 
Jesus Christ;” “the favor of our Lord  Jesus Christ, the love of God, and the fe llow 
ship of the H oly Spirit he with you;” “and truly our fellowship is with the Father, 
and with his Son Jesus Christ;” “w e  have fellowship w ith one another.” W e  have 
fellowship with G od , because w e are m ade partakers of the divine nature as w e  
escape the corruption which  is in the w orld  through lust. W e  have fellowship  
with His Son, because of the sympathies which His life and sufferings have 
established between Him  and us; and with the H oly Spirit, because w e  partake in 
the strength and enlightenment which H e imparts, and because H e dwells in us. 
W e  have fellowship with one another, because of mutual participation in one 
another’s affection and good offices. The term is also used in reference to the 
L ord ’s Supper. “The cup of blessing w hich  w e  bless is it not the fellowship of 
the blood of Christ? the loaf which w e  break, is it not the fellowship of the body
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of Christ?” This fellowship is our joint participation in the benefits of Christ’s 
broken body and shed blood. In  all these particulars the first disciples continued 
stedfastly in the fellowship.

(.3) The p rim itive Christians practiced the observance o f the L o rd ’s 
supper on the first day o f the week.

(4 )  The pristine saints w ere a praying church. They be lieved  in the 
power o f prayer.

The Apostles w ere continually perform ing wonders and con
firm ing their office by these signs. Verses 44-45 do not, as some say, 
teach that the early church practiced communism. Th e  pilgrims that 
were saved on Pentecost and stayed over in Jerusalem to be taught o f 
the Apostles w ere away from  their homes. The Christians in Jeru
salem w ere w illin g  to supply them w ith  the the needed food  and lodg
ing. Communism says what is yours is mine. Christianity, as it was 
practiced here, says that what is m ine is yours. Friends, there is a vast 
difference.

The early Jewish Christians still w ent to the Tem ple. They  w ere 
now  com plete Jews. But also they w ere followers o f Jesus Christ. 
They  m et on the first day o f the w eek  to break bread in commemoration 
o f H is death, looking forw ard to H is return. The Record tells us that 
there w ere Souls added to the church every day. The early church was 
experiencing phenomenal growth. M ay w e seek to preach the Gospel 
to the lost expecting God to bring forth the increase.

Study the events related to Acts 3 for the next lesson. The title 
w ill be “ The H ea lin g o f the Lam e M an and Its Results.”  Until next 
time, M A R A N A T I IA !

Edited by Dr. Horace E. Wood

The Gospel of John
TRUE WORSHIP

S. L ew is  Johnson, Jr.

John  4:16-26

W hat is true worship? And how is it perform ed? W here  may 
it take p lace? A nd  when should it take place? These are some o f the 
questions that come to  m ind when the subject o f worship is broached.

Perhaps it w ill help to begin  w ith a simple definition and dis
cussion o f the origin  o f  the term  worship. I t  is generally recognized 
that the term comes from  the o ld  Anglo-Saxon w ord  weorthscipe, 
roughly equ ivalent to our ivorth  and ship. Thus, to speak simply, 
worship is the practice o f recogn izing the worthship o f the person who 
is the object o f the worship. In  the case o f Christianity to worship the 
Triune G od  through the Son o f G od  in the pow er o f the Spirit is to 
express one’s appreciation to G od  for His worthiness. I t  is to g ive  
one’s self to the Father through the Son in the Spirit in both w ord  and 
work.
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A lfred  P. Gibbs, Who has written  a helpful little book on worship, 
has sought to distinguish prayer, praise, and worship by this simple 
illustration, “ M an falls into river and cannot swim. H e  cries, ‘H elp ! 
H e lp !’ That is prayer An  old  Puritan’s com m ent o f Psalm 107 where 
sinners are crying for deliverance says, ‘M isery w onderfu lly  indoctrin
ates a person in the art o f p rayer!’

“A  well-dressed gentleman brings him safely to shore at risk of 
his life. H e  overwhelm s rescuer w ith  praise. (C hrist and Cross). 
Is asked for dinner next n ight by rescuer. Astonishment grips him as 
he realizes man is very  wealthy, etc. As result o f dinner and night 
together he comes to adm ire the rescuer for what he is apart from  
what he has done. As he grows in the know ledge o f him he appre
ciates him m ore and more. That illustrates worship.”

W e  have said that there are three phases in the narrative found in 
the early part o f the fourth chapter o f  John. In the first part o f the 
chapter w e  have the in terview  o f the L o rd  and the Samaritan wom an 
(v v .  1-26). In the second part o f the chapter the Lo rd  and the 
disciples converse (v v . 27-38), w h ile in the third part o f the opening 
section the Lo rd  and the Samaritans have an encounter (v v . 39-42). 
The chapter concludes w ith  the healing o f the noblem an’s son ( vv. 43- 
54).

In the first fifteen verses o f the chapter w e have had our L o rd ’s 
lecture on spiritual hydro logy and hydraulics, as H e  speaks w ith  the 
Samaritan wom an by the side o f Jacob’s w ell. In the occasion w e have 
a most singular illustration o f the self-humiliation o f  the Son o f God. 
The M ed iator o f the creation sits exhausted under the glare o f H is 
own created sun w ith water under H im , but w ithout means o f procur
ing it. In Philippians 2:7 the Apostle Paul speaks o f our L o rd ’s em pty
ing o f H im self, a reference to the surrender o f the voluntary use o f the 
d ivine attributes when the L o rd  becam e incarnate. This is one o f the 
m any illustrations o f that fact.

W e  turn now to the continuation o f the conversation o f our Lord  
w ith the Samaritan woman, w ho has just said, “ Sir, g ive m e this water, 
that I  thirst not, neither come here to draw ” (c f. v. 15). She, of 
course, is still thinking o f physical water, not the spiritual w ater of 
life  by the Spirit o f G od  (o f. 7:37-39).

The Lord 's Contact with H e r  Conscience  
H is request (John 4 :16 ). A t this point Jesus said to the woman, 

“ Go, call thy husband, and come here.”  Commentators have asked 
the natural question, “W hat connection does H is rep ly have w ith her 
question?” In v iew  o f some the Lo rd  sim ply changes the subject, 
w h ile others have proposed that H e  intends by H is rep ly to indicate 
that H e  regards her case as hopeless and perhaps hopes to be able to 
do som ething w ith  her husband!

It  seem much better to m e and to other students to consider our 
L o rd ’s aim to be tw o fo ld : (1 )  to awaken her conscience to her sin by 
the mention o f her past life  o f adultery, and (2 )  to possibly w in her 
husband also. Physicians must often hurt in order to  heal, and that 
which is true o f physical healing upon occasion is always necessary in 
spiritual ministry. One thinks o f Romans one through three where the
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apostle, in presenting the doctrine o f justification by faith, begins w ith 
the sin ancf guilt o f the Gentile and the Jew in order to prepare them 
for the g ift o f righteousness through faith in the L o rd  Jesus Christ. 
Even in commercial matters the principle o f creating a sense o f need 
before appealing for response to articles for sale is customary. L ife  
insurance salemen are taught to create this sense o f  need before 
attempting to sell their policies.

H er reply  (John 4 :17a). The wom an’s rep ly is a curt, “ I  have no 
husband.”  It is clear that the b revity  o f her response conceals a 
desire to keep the m atter o f her husbands to her self. Mrs. Ta lkative 
has becom e quite close-mouthed, as the counting o f the number o f 
words in her previous replies w ill indicate (c f. vv. 9, 15, 11-12). 
Actually in the Greek text her rep ly  consists o f three w ord  only. H er 
answer leaves much untold. Is she single? Is she a w idow ?  She 
seems plain ly to know that her answer does not do justice to the truth.

His response (Jolm  4:17b-18; cf. v. 29 ). The L o rd  rep lied  to her, 
“Thou hast w ell said, Ί  have no husband,’ for thou hast had five 
husbands, and he whom  thou now  hast is not thy husband; that saidst 
thou truly.” It  is, o f course, possible that the wom an had had some 
husbands who had died, but one gets the clear impression from our 
Lord ’s words that she has been gu ilty o f violation o f the biblical 
principles o f marriage. The Jews often fo llow ed  the laxcr school o f 
Rabbi H ille l in the matter o f divorce, and it is likely that the Samari
tans’ principles w ere loose, too. In fact, Jerome mentions a woman 
who had had no less than tw enty-tw o husbands. The activities o f 
Zsa Zsa and E lizabeth  are nothing new  under the sun!

The fact that our L o rd  knew her past history is another evidence 
o f the omniscience o f the Savior (c f. 1:42, 48). I lis  words are very 
interesting in the original text, for the emphasis o f that text leads to a 
translation som ething like this, “A  husband, it is true, you do not have.” 

Th e  clause, “ thou hast w ell said,”  implies that she has been rather 
reckless and trifling in her previous comments.

The  Conflic t with H e r  Diffictdties 
H e r  admission and advance (John 4:19-20). Th e  wom an’s rep ly 

is, “ Sir, I  p erce ive  that thou art a prophet. Our fathers worshiped in 
this mountain; and ye say that Jerusalem is the p lace where men ought 
to worship.” She acknowledges that H e  is a man w ith special insight 
(c f. Luke 7 :39 ), although she does not have any comprehension o f who 
H e really is, the Son o f God. W as the rep ly a device to d ivert H im  
from further inquiry into her personal life  (c f. 4 :17 )?  Or was it a 
desire to solve a grow ing sense o f need, which perhaps even she did 
not qu ite understand (c f. 16 :8 ). It  m ay b e  better to accept the 
second v iew , for the Lord  d id  not shut her off, but took her words 
as an opportunity to speak about worship.

The matter before them was the question o f the proper place to 
worship, and that was debated by  the Samaritans and the Jews, the 
form er claim ing that p lace was M ount Gerizim  and the- latter claim ing 
Jerusalem w ith m ore justification. A t any rate, the Lord  takes the 
opening and gives her a lesson in worship in the light o f the changing 
dispensations.
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His answer and Us additions (John 4:21-24). The words that 
fo llow  g ive  the woman and the readers o f the gospel an im portant les
son in true worship, and the ch ief point o f it is that both M ount 
Gerizim  and Jerusalem are to be abandoned for the heavenly M ount 
Zion! W e  now  turn to some o f the im portant lessons H e  teaches.

As far as the where  o f worship is concerned, it is no longer to 
take p lace in a certain place, such as Jerusalem or Gerizim , or Rome, 
nor even in a cathedral or church or chapel, but w ith in the spirits o f 
those who believe in the Lo rd  Jesus Christ and worship G od in spirit 
and truth. The error o f loca lizing God is expounded by the Lord . The 
wom an asked, “W here?” and H e rep lied  w ith, “E veryw here !”  The 
sanctity o f a particular p lace is now  purely subjective.

Is it not interesting, too, that the Lo rd  is not afraid to disturb 
her? In our day w e  often  are so courteous and polite, that w e never 
offend or disturb anyone by  our replies regard ing spiritual things, but 
often in the process com prom ise the truth. H e  was not afraid to speak 
the truth bluntly but truly to the lost. M ay w e learn the lesson o f 
frankness in a spirit o f compassion!

H e  said to her, “W e  know  what w e  worship; for salvation is o f 
the Jews,”  a remark that w ou ld no doubt have caused her a great deal 
o f discomfort, but it was the truth. The “salvation” H e  speaks o f  is 
the Messianic salvation revea led  and rea lized  in the Son.

Morris comments, “The feelings aroused by  controversy may be 
gauged from  the fo llow in g  incident: ‘R. Ishmael b. Jose was go ing  up 
to Jerusalem to pray. H e  was w alk ing past a plane tree (b y  G eriz im ) 
where a Samaritan found him. H e  said to him, ‘W h ere  are you going?” 
H e  answered, Ί  am going up to  Jerusalem to pray.’ Th e  form er said, 
“W ou ld  it not be better fo r you to pray in this blessed mountain rather 
than in that dunghill?’ ”

The reply o f our Lord , in which H e points out that worship is 
carried out everywhere, points to that which is at the root o f all 
superstition. One sees it am ong the heathen, w ho confine their gods 
to a certain district and it is seen am ong the uneducated in many 
Christian countries in their thoughts about a cem etery, and among 
the m ore refined in the ideas they have about a church building, an 
altar, and the elements o f the ordinance, or the sacrament, o f the L o rd ’s 
Supper. I t  m ay have been unsettling to the wom an to hear the truth, 
but H e  d id  not think the truth was dangerous, so H e  did not hesitate a 
moment in shattering her ideas, i f  it was fo r her spiritual good.

As far as the w hom  o f worship is concerned, the object is the 
Father (c f. v. 23 ). That is a b it startling, for there is not a great deal 
o f revelation regarding God as Father in the O ld  Testament. The 
heathen b ow ed  before power, and philosophers tend to bow  before 
know ledge, but the saints are to b ow  before  the Father. Im p lic it in 
this is the fact that there is a Son. M en  only err when they are gu ided 
b y  their ow n opinions and worship a Unitarian god. The G od o f  the 
Scripture is the true God, and H e is a trinitarian God. For this



says, “struck by this thunderbolt’' when they do not worship such a 
God. It  is not G od they worship, but a spectre Or ghost constructed by 
human reason.

As far as the when  o f worship is concerned, the Lo rd  seems to 
say that the crisis is present in His ministry, and that soon the transfer 
o f true worship from  the T em p le  in Jerusalem to the heavenly tem ple 
w ill take place (c f. v. 23 ). That is the im plication o f  the words, “ But 
the hour cometh, and now  is, when the true worshipers shall worship 
the Father is spirit and in truth.”  One thinks o f the rending o f the 
ve il in the Tem ple, for at that time the Lcv itica l cultus, which demand
ed worship at Jerusalem, was done away (c f. Matt. 27:51). From  that 
time on true worship takes place in the Spirit everywhere.

As far as the how  o f worship is concerned, it is to be “ in spirit 
and in truth” (c f. vv.23, 24 ). W orsh ip is to  know  no spatial or tem por
al limitations, characteristic o f  matter. I t  is not to be an outward 
worship, but an inward worship, not a physical worship, but a spiritual 
worship, not a visib le worship, but an invisib le worship, and not a 
tangible worship, but an intangible worship (c f. Rom. 1:9; Eph. 6 :18 ). 
I t  is like lv  that our Lord  is referring to the human spirit. Thus, the 
worship is to be in com plete sincerity and com plete reality.”

As fas as the wht/ o f this tvpc o f worship is concerned, our Lord  
remarks, “ G od is spirit, and they that worship H im  must worship H im  
in spirit and in truth.”  The w ord  “ spirit” is w ithout the article, but 
it is not likely that it  is to be rendered b y  “ a spirit.”  H e  does not 
mean that God is one spirit am ong many others. H e, rather, is re fer
ring to his essential nature. In other words, as good theologians say, 
G od is a substantial b e in g  w ho is “ immaterial, invisible, and w ithout 
composition or extension,”  not bound in any w ay  to places or things, 
a self- conscious and self-determ ining person (c f. 1 Tim . 1:17; 6 15-16). 
H e  is not a stone-deity, or a tree-deity.

As far as the what o f worship is concerned, one m ay put it alliter- 
atively as one’s person (c f. Rom. 12:1 ), one’s praise (c f. Heb. 13:15; 
Psa. 27:6; 50 :23), and one’s purse (c f .  Heb. 13:16; Phil. 4 :18 ). One 
fine illustration o f the activity is found in the actions o f M ary o f Beth- 
any in her home (c f. J o h n l2 : l - l l ) .

The  Capture o f  H e r  Soul
The  long ing  revelation o f  hopes (John 4 :25 ). The last evasive 

action o f the woman is seen in her next comment, but it seems to me 
that it also reveals a longing hope o f the com ing o f the Messiah. 
She replies, “ I know  that Messiah cometh, who is called Christ; when 
he is come, he w ill tell us all things.”  She has referred to H im  as a 
“ Jew” (c f .  v. 9 ), and she has called H im , “ Sir” (c f. v. 11). She has 
asked if  H e  is “ greater”  than Jacob (c f. v. 12), and she has called H im  
a “prophet”  (c f. v. 19). It is possible, although 1 do not think that 
it can be proven at all, that subconsciously the idea o f  the Messiah 
has com e before her m ind in her contact w ith H im . In a moment she 
w ill say that H e  “ told me all things that ever I  d id ” (c f. v. 29 ), and 
when one compares that w ith her conception o f the Messiah as one 
w ho “ w ill tell us all things,”  it does seem that her thoughts o f H im  
and the Messiah are beginn ing to m erge.
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The Lord 's  revelation  (Jolm  4 :20 ). The final words o f our L o rd  
to her are, “ I  that speak unto thee am he.” The words go all the w ay 
back to Exodus 3:14-15. “ I  A m ” is the name o f the eternal God, the 
One who kept I lis  covenant w ith  Israel, and who w ill keep His cove
nant w ith us. It is the final confession o f full deity. It m ay be 
doubted that the words are a direct reference to Messiahship since 
nowhere else does John report any claim b y  Jesus to b e  the Messiah. 
T h e  words affirm Ilis  full deity, that H e  is the Yahweh o f the O ld  
Covenant, the G od w ho reveals H im self to Israel and men (c f. Isa. 
52 :6 ). As Stauffer says about the use o f this expression, “ H e  w ished 
to convey that in his life  the historical epiphany o f G od was taking 
place.”  H e  d id  not deny, nor affirm, that H e  was also the Messiah.

It is striking that H e  first revea led  H im self in this w ay  to a 
Samaritan, but it must be rem em bered that H e  had m et w ith  no under
standing o f H im self in Judea.

Thus, here H e  first revealed  to her herself, and then to her H im 
self. This is the climax o f the encounter.

W e  conclude w ith  reference to the love o f Christ for an immoral 
soul, just as in His patience w ith  N icodem us w e see I lis  love  o f a 
moral soul. H e  overcam e the indifference (c f. v. 7 ),  her prejudice (c f. 
vv. 9, 10), her materialism (c f. vv. 11-12), her moral turpitude (c f. w .  
17, 18), and her ignorance (c f. v. 20 ).

W e  also see here the law  o f revelation (c f. v. 26 ). She was “ good 
ground,” it  seems, and the revelation o f  the d ivine b e in g  to her is given 
by  H im  (c f. Matt. 11:25-27). H e  did not revea l this to others until 
the end (c f. 17:3; Matt. 26 :64). W h at kind o f  ground are w e?

And, finally and supremely, w e  see the beautiful p icture o f a 
longing Father. As Jesus says, “ the Father sceketh such to worship 
H im ”  (c f. v. 23 ). “ I am he” is really another form  o f the invitation, 
“ come unto M e,”  which —Jesus gives to I lis  listeners. M ay there be 
response, just as w e  often sing,

“Abba! Father! w e  approach Thee 
In  our Savior’s precious name;

W e, Th y  children, here assembling,
Access to Tlvy presence claim.

From  our sins H is b lood hath washed us;
‘Tis through H im  our souls draw  near;

And  Th y Spirit, too, hath taught us,
‘Abba! Father!’ name so dear.”

Laura  Irene Thickett Jorgenson of 
M edford, Oregon completed her life in 
this w orld  M arch 10 at the age of 90 
years. She had spent thirty years on a 
Nebraska farm  until her husband, A l
fred, passed away in 1941. Since that 
time she lived at Searcy, Arkansas,
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Berkeley and Palo Alto, California  
where she developed a long career as a 
practical nurse, and the past two years 
in a nursing home in M edford  near the 
home of her daughter, Iva.

She was always a w illing  soldier of 
the cross and spent her life in living


